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To the Young Gentlemen who are the Sup- 
ports of the Morning Lecture at Exon. 


8IRSV, . 
AF it was at your deſire, the following Sermon 
was firſt Preached, ſo it was your aſſuring me 

of the Service it was of to you which tempted me to 
think it might be of more general Uſe. When you 
read it now it is publiſhed, you will obſerve ſome 
things added which I bad not time to deliver when 
the Sermon was preached, which I hope may be of 
Uſe to ftrengthen the Argument In tbe firſt part re- 
lating to the Divinity of Chriſt I bave endeavour'd 
clearly to flate the Oueſtion, viz. Whether Chrift 
be only improperly called God, or in à proper Senſe 
as poffeſſed of Divine Perfettions? In the Eſtabliſb- 
ment of the Doctrine itſelf, I have endeavoured to 
guard it againſt the two Extremes, of thoſe who on 


the one Hand attribute Divine Perfections to him 


only in an improper and figurative Senſe, or on the 
other deny his eternal Sonſbip. In the latter part 
of the Sermon, I have endeavour'd to ſhew the 


good Agreement between Truth and Charity, and 


bave offered the Reaſons why, I think, we ſhould 
bear with one another in our Differences, particular- 
ly relating to this Doctrine. All are agreed, [think, 
in the general Doctrine of Charity : The only queſtion 
16, bow far our Charity ſhould extend? Now to 


me the caſe is clear, that there is @ brotberly Love 


diſtintt from common Charity; that we ought to love 
all thoſe as Brethren and of the Houſhold of Faith, 
notwithſtanding their Differences from us, whom in a 
Judgment of Charity we ought to eſteem —_—_ ; 

2 hal 


Iv DEDICATION. 
That Chriſt is the ſole King in his own Kingdom 


that therefore he only can appoint to his Subjefts the 
Terms of Acceptance to his Favor, or of Communi- 
on with each other; that he has appointed no Terms. 


of either that do exclude thoſe who believe him to be © 


a Teather come from God, who- carefully ſtudy his 
Revelation, and are ready to receive whatever they 
can ſind he has revealed to them; that thoſe art 10 
be judged ready to receive Chriſt's Doftrints when 
made known to them, who declare this, and diſcover 
the Infincerity of uch Declarations by no Overt-afts, 
otherwiſe none can be reckoned Chriſtians by us who 
differ from us in their Senſe of Scripture Doftrines, 
and at this rate all Chriſtian Charity and brother- 
y Love will be deftroyed, and the Communion” of 
Saints be rendred an impoſſible and contradictory 
thing. This ſeems to me as evident and clear a De- 
monſtration as any in Euclid : any think other- 
wiſe, they have their Liberty to differ ;' but I hope 
none will oppoſe to fair Arguments, angry and 
perſonal Refleftions: If they do, ſagacious and 
impartial Perſons will be apt to gueſs ſome unlucky 
"Reaſon or other of ſuch Conduct. May the God of 
Heaven bleſs you in your Deſigns for the promoting 
his Glory, and your own and others Spiritual Good, 
may you continually improve in Knowledge, Piety 
and extenſive Charity. And after you have been 
uſeful to God's Church here on Earth; may you make 
a part of the Glorious Society above / 7 


5 This, Gentlemen, is the hearty Prayer of one 
pho is ſenfible of the many Obligations you have 
laid on him, and ſhall ever endeavour to anſwer 
Jem, Se TER 
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| APY OMNI $r+.---7.:--4 8 
In the beginning was the Word, and 
the Word was with God, and the 
Mord 'was God. rah 


Fr. Jobn writ this Goſpel partly to ſup- 
ply what was wanting in the other Evan- 
geliſts accounts of our Saviour's Life and 
Miniſtry, and partly to correct the Errors of ſome 
Hereticks then ſprung up in the Church, Who 
denied ſome of the principal Articles of the 
Chriſtian Faith; as that God the Father was the 
Creator of all, by attributing the creation of the 
World to other powers diſtant from the ſupreme; 
that Chriſt exiſted before he came into the 
World, that he was incarnate, Cc. 

In the beginning. This plainly refers to the 
creation of the World, mentioned ver. 3. as in 
the beginning Gen. i. 1. is explained from what 
follows, God created the Heavens and the Earth. 
In the beginning of things was the Word, 
that glorious Perſon by whom the Word and 
Will of the Father has been all along revealed and 
executed; was with God, 1. e. with God the Fa- 
ther. 1 John i. 2. And the Word was God, 
and not a mere Man, as the Ebhionites taught: 
The ſame was in the beginning with God; this 
he repeats as a matter of great conſequence, in 
oppoſition to thoſe Hereticks who taught that 
the World was made 1 ſome other powers diſ- 
5 rant 
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tant from the ſupreme, and that God the Fa- 
ther was not Creator of the World; whereas the 
n ſhews that the Word by whom the 
orld was made was ever with the Father; and 
therefore that by attributing the Creation of the 
World to him we don't loſe our Faith in the 
firſt Article of the Creed, viz. that God the Fa- 
ther Almighty is the Creator of the World, ver. 
Fe All things were made by him, and without 
im was not any thing made that was made 
whereas ſome of the ancient Hereticks attribut- 
ed the Creation of the viſible and inviſible Worlds 

to different Principles. r 
The Apoſtle goes on to ſnew that he really 
anſwered all thoſe glorious characters of Life, 
| Light, Sc. which they had parcelled out, amongſt 

8 erent imaginary beings. Ver. 10. he was in 
the World, preſided and directed all the af- 
fairs of it from the beginning, and the World was 
made by him, and yet the World knew him not; 
he came to his own, into his own Family, to the 
World that was made by him, and not by ſome 
other power that bare no relation to God the Fa- 
ther, as ſome Hereticks taught; and yet his own, 
the Men of the World made by him, received 
him not. 

Having thus ſhewn the drift of the Apoſtle's 
diſcourſe, I come to what I deſign to treat of 
from them, viz. the Divinity of Chriſt. All do 

nt that he is God; the only queſtion is, whe- 
ther he be God in a proper or an improper Senſe ? 
there are certain Characteriſticks of the true God 
which natural Reaſon diſcovers to us; as that he is 
Creator and Governour of the World, and by con- 
ſequence that he has thoſe Perfections which ſhine 
forth in theſe Works; this is the eaſy and po- 
pular Notion of God; this is the Notion of wer 
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which the Works of Nature, expoſed to our 2 | 


view, teach us; this is the Notion of God, which 
is the Foundation of all his Relations to us, and fo 
of all the Duties we owe him; this is the Noti- 
on of God, taught us in holy Scripture; this is 
the Deſcription we therein meet with of God; by 
theſe Characteriſticks the Jews were trained up 
to the Knowledge of the true God; by theſe, 


God diſtinguiſhes himſelf from meer nominal 


Deities and the Vanities of the Heathens; from 


theſe he claims to himſelf that Honour, Wor- 


ſhip and Service that is his due: In the Scripture 
we are always referred to the Creation of the 
World for the Knowledge of the true God; and 
the Works of Nature furniſh us with no other 
Notion of God than that which J have before 
repreſented. 56 LEA gt 
This now is the proper Notion of God; a Per- 
ſon is improperly called God, that is called ſo on- 
ly for reſembling him that is properly God in 
ome or other of thele Perfections, particularly 
Dominion. The queſtion then is, whether Chriſt 
be Gad in the former, or only iv latter Senſe 
of the word. The word Goddiffers from words 
of a mere abſolute Signification, that it connotes 
{ome relation to the Creatures, and therefore tis 
proper to ſay my God, our God, Ce. but then 
it ſeems not wholly to denote a relation, to the 
Creatures; the relation that he who is properly 
God bears, as Creator and Governour of the 
World, can't be ſeparated from the notion of Per- 
fection and Excellence as the relation of King 
may: a fooliſh or weak Creator are contradicto- 
ry Ideas; God's Dominion. is nothing but that 
Power, which he has of doing always what is 
fitteſt and beſt, and therefore of making what 
variety of beings he ſees beſt, and then of diſ- 
B 2 poſing 


64) 
poſing of em and directing their affairs in the 
wiſeſt and fitteſt manner. 

Having thus ſtated the true Notion of God, I 
come to prove that Chriſt is God in the ſenſe 
above explained; and that 

(1.) from his Names and Titles. 

(2.) His Attributes and Perfections. 

(3.) His Operations. 

(1.) His Names and Titles, and amongſt theſe 
- * take notice only of two, Son of God, and 

I. Son of God, he is called Son of God in 
Scripture on ſeveral accounts, as on the account 
of his birth of the Virgin by the immediate Pow- 
er of God, Luke i. 35. But thus he ſeems not 
to have any Preheminence above Adam, who 
was formed from the Duſt of the Ground by 
the immediate Power of God, and on that ac- 
count called the Son of God, Luke iii. 38. He 
is called the Son of God as he received a Com- 
miſhon and Authority from God, as the Word 
of God came to him, John x. 36. But on this 
account, others are called Sons of God alſo, John 
x. 37. He is thus, not God's only begotten, 
but his fir ſt- born, higher than the Kings of the 
Earth, P/al. Ixxxix. 27. Anointed with the Oyl 
of Gladneſs above his Fellows, P/al. xlv. 7. He 
is called Son of God, as he was raiſed from the 
dead by the Power of God, P/al. ii. 7. But thus 
he is only God's firſt-born, as he is called on that 
account, Col. i. 18. He was Son of God ante- 
cedently to his Reſurrection, and by that was de- 
clared, mark'd out or determined, to be the Son 
of God according to the Spirit of Holineſs, the 
xcy@ or his divine Nature, in contradiſtinction 
to the fleſh, according to which he was of the 


ſeed of David, Rom. i. 3, 4. He was the * 
| Q 
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| of God before his coming into the World, and 


therefore the Love of God ſeems repreſented as 
heightned by this conſideration, that the Perſon 
ſenr, was one of ſuch an excellent Nature, and fo 
near and dear to the Father, as his only begot- 
ten Son, John iii. 16. 1 John iv. 9, 10. The 


Word is called the only begotten, John 1. 14. 
Chriſt is ſaid to be begotten before every Crea- 


ture, or before the whole Creation, Col. i. 15. 
As the ancient Greet Fathers interpreted the 
words in that place, and as the Context moſt na- 
turally leads one to interpret em, he was begot- 
ten before the whole Creation, as is plain, becauſe 
all things were created by him ; and this reaſoning, 
is repeated, ver. 17. he is before all things, and by 
him all things ſubſiſt: he is therefore Son of 
God in a peculiar and eminent Senſe, he per- 
fectly repreſents the Father in all his divine Ex- 
cellencies and Perfections, being the Image of the 
inviſible God, Col. i. 15. repreſenting and ma- 
nifeſting his glorious Perfections in his Works, 

articularly of Creation, as it follows, ver. 16. 

e is the Brightneſs, or Shining forth of his Fa- 
ther's glory, in whom his Father's Excellencies 
and Perfections do ſhine forth, and are manifeſt- 
ed to the World; as the Sun becomes viſible by 
the ay which ſhine from it, and as God was 
formerly manifeſted in acts of Judgment or Mercy 
by the Shechinah in the Tabernacle and Temple; 
and the expreſs Image of his Perion, or the Cha- 
racterand Impreſſion of his Subſtance, that as per- 
fectly repreſents him as the Image ſtamped on 
Wax does the Original on the Seal, Heb. i. 3 
And thus he is the Heir and Lord of all things, 
all things being created not only by him, but for 
him, Gol, 1. 16, 


(2.) An- 


(6) 
(2.) Another title given him is that of God; 
this is expreſſly aſcribed to him in the Text; and 
that the word God is here to be taken in a pro- 
per Senſe, we have theſe three Arguments from 
the context to prove. * : 
1. That he is ſaid to be God in the begin- 
ning, and therefore not merely in a relative Senſe, 
ſince he was God before there were any Creatures 
in being, to whom he ſhould bear ſuch relation. 
2. He is ſaid to be God by whom all things 
were made; now this is a Characteriſtick of 
true and proper Godhead, which the Light of 
Nature gives us, and which the Scripture every 
where confirms; the Scripture refers us to the 
Creation of the World for the Knowledge of 
the true God, P/al. xix. Rom. 1. 20. By this 
Characteriſtick Jehovah diſtinguiſhes himlelt from 
falſe Gods; to this glorious Work he refers us 
for the Knowledge of thoſe Perfections and 
Relations to us from which the Honor, Wor- 
ſhip, and Service of him reſults, and from which 
he lays claim to theſe; fee //a. xl. throughout: 
Ja. xlv. 5, 6, 7. Jer. x. It, 12. 2 Kings xix. 
I 


7 The Works of Nature diſcover only the Per- 
fections of him who is their immediate Creator, 
and no other Perfections than what were neceſ- 
fary to their Production, and yet to theſe Men 
are referr'd for the Knowledge of God; to their 
not attending to what was taught them from theſe 
Works is imputed the Gentiles either Ignorance 
of the true God, or Wickedneſs in neglecting or 
corrupting his Worſhip, Rom. 1. 20 25; 

In the competition between Jehovah the God 
of the Jews, and the Gods of other Nations, 
Fehovah claims this as his Prerogative, that he 
made the World, which they neither did nor 

| 4 could; 
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could; he appeals to this as a Characteriſtick oF 
true Divinity, which Mens natural Reaſon wou'd 
diſcover to them; he makes a Challenge to the 
Gods of other Nations to ſhew any Works like 
theſe, or to make out their right to any ſhare inthe 
Glory of theſe Works, by concurring with him in 
them, by counſelling or aſſiſting him; he magni- 
fies his Power, Wiſdom and other Perfections 
diſcovered in theſe Works; he ſhews from hence 
his abſolute ſovereignty over all, his Power to 
diſpoſe of all, his perfect Knowledge of all things 
in the World, even the ſecreteſt Thoughts of free 
Agents, and their Deſigns even before they are 
formed, Pſal. cxxxix. 1. 16: his Know- 
ledge of all the relations between things, of the 
dependance of things one on another, and ſo his 
foreſight of future events, //a. xlv; 18 — 22. 
his relation to the Creatures as their Governour, 


and ſo his right to their Homage, Worſhip and 


* 


Service. 5 | | ; 

(3.) He is faid to be God in the ſame place 
which ſpeaks of a Perſon, viz. the Father, who 
by all is allowed to be truly and properly God, 


and that without the leaſt hint that he is not God 


in the ſame true and proper Senſe. Magiſtrates 
are called God's, in the fame place where the 
Creator of all things is called God; but then there 
is a plain hint given of the improper Senſe, in 
which they are ſo called, I ſaid ye are Gods, but 
8 die like Men; but here there is not the 
ſt hint of any change of the Senſe of the word 
God: Suppoſe that it were ſaid ſuch an one was 
with the King, and ſuch an one was a King, 
who would not think the word King was to be 
taken in both places in the ſame proper Senſe, 
viz. for one that has Subjects under him, and not 
to be underſtood in the latter clauſe, of one that 
meerly 


e 
-meerly reſembles a King in living independentl 
ang - large? Sc. If the Apalle had deſigned 
to ſignify, that the word God here applied to 
Chriit, was to be taken in a proper Senſe, he 
could not, as Dr. Faterland excellently obſerves, 
have well expreſſed it otherwiſe than he has done. 
The Articles being left out, does not ſhew an 
improper Senſe of the word, for tis oft left out 
when applicd to the . Father himſelf; and parti- 
cularly in this very Chapter, but it muſt neceſ- 
farily be left out, to ſignify that Sts was the 
Predicate, not the Subject, and that the 87 & was 
not the ſame Perſon with him who had been be- 
fore. ſtiled s Seos, viz. the Father. H 
| That the word God is attributed to Chriſt in 
the Proper Senſe is further plain from hence, that 
tis uſed of him not with ſuch Characters as ſhew 
it to be taken inthe improper Senſe, as when uſed 
of Magiſtrates ; but with thoſe Characters which 
in other places arc joyned with it when applied 
to him who is truly and properly God. Thus 
Rom. ix. . he is ſaid to be God over, or above 
all, bleſſed for ever, worthy. to receive 4 
and Praiſe from all reaſonable Creatures, whic 
are the very Characteriſticks which are joined with 
Godhead, when one who is truly and properly 
God is deſcribed. | N 
The Apoſtle is mentioning the Privileges of 
the Jews, and amongſt the reſt takes notice of 
the Meſſiah's Deſcent from them; his Deſcent, 
as the Apoſtle immediately explains himſelf, ac- 
cording to the Fleſh, to ſignify that he had ano- 
ther and more divine Original; com. Rom. i. 3, 4. 
Mic. v. 2. by which he was the Son of God in 
a peculiar and eminent Senſe, ſo as to be. himſelf 
poſſeſſed of all divine Excellencies and Perfecti- 
ons: This was an Honour to the Jewiſb n 
| that 


LIES 
that ſo great a Perſon was deſcerided froin them; 
one of ſo divine a Character. The Apoſtle in- 
deed has not expreſſed the Diſtinction between 
Chriſt's two Natures and his two Deſcents, but 
it ſeems plainly implied in the determinate ex- 
preſſion of his deſcending from David only ac- 
cording to the Fleſh; and then immediately adding, 
his being over all, God bleſſed for ever and there- 
fore having another Nature, in which he exiſted 
before David or any of the Heads of the Jewiſp 
— ation, and in which he infinitely exceeded em 


That by Chriſt's being God over all bleſſed 
for ever, can't be meant only his receiving Do- 
minion after his Reſurrection, is plain, becauſe the 
Apoſtle ſpeaks of the Honour the 7euiſh Nation 
had by Chriſt's Deſcent from them; and therefore 
tis moſt natural to ſuppoſe the honourable Chas 
racters he applied to him were, his Due before 
fuch Deſcent. : 

(z.) Chriſt's true and proper Divinity may be 
Ve from the Perfections aſcribed to him in 
N In the general tis declared that in him 
dwelleth all the fullneſs of the Godhead bodily: 
Col. ii. 9. The fullneſs of the Godhead, 7. e. all 
that which conſtitutes Divinity, or makes a Per- 
ſon to be truly and properly God; as Manhood is 
that which conſtitutes that ſort of being which 
we call Man. Thus in the Grett, other words of 
a like termination, as avdgwrorhs, c; are uſed, 
and thus humanitas, Ic. in the Roman Writers. 
By Godhead here we are clearly to underſtand, 
that eternal Power and Godhead which are ſeen 
by the things that are made, Rom. i. 20. and 
therefore which muſt be diſcovered to belong to 
him by whom all things were made. Thus, in 
him dwelleth all the — W 
PE 75 
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dily,.as the Word who has true and God- 
head was made Fleſh, and tabernacled amo 
us, Joby i. 14. Thus diſcovering his Glory to 
us in a more perfect manner than formerly to 
the Jews, when he manifeſted himſelf in the Ta- 
bernacle and Temple by ſome Symbols of his 
Preſence, on which, yet thoſe that boaſted of 
the Law were ſo apt to value themſelves; and 
thus being alſo far exalted above all thoſe Prin- 
cipalities and Powers, ſome at that time were ſa 
fond of worſhipping, v. 10, If, 18. 
But to come to Particulars. | 

I. Eternity is aſcribed. to Chriſt in Scripture :. 
There were no Words in the Jewiſh Language 
which did neceſſarily denote a ſtrict Eternity, 
all the Words uſed to expreſs the longeſt Dura- 
tion had been uſed to expreſs the Duration of 
temporary Beings; but then without doubt the 
Tews had as well as the reſt ofthe World a No- 
tion of the Eternity of God; and therefore when 
they talked of God's Duration, tho'. the Words 
they uſed, expreſſed les, yet they conceived in 
their Minds of a neceſſary and eternal Exiſtence. 
How was this Senſe of theirs then ſignified? plain- 
ly by the emphatical uſe of the Words they ap- 
plied to exprels the Duration by: Thus they ſpeak 
of him as exiſting thro! all Ages of the World, be- 
fore all things, and when the material World 
ſhall be deſtroyed: And ſometimes only thus, he 
that is, (which of it ſelf ſignifies no more than he 
that now exiſts; but being deſigned as a Deſcrip- 
tion. of God's Exiftence muſt have ſome pecu- 
liar Sjgnification, and. our natural Reaſon ſup- 
plies the Emphaſis, thus; he that now exiſts ne- 
ceſſarily and independently) and that was, (which 
neceſſarily ſignifies no more than he that hath ex- 
iſted for ſome time, but our natural Reaſon ppg 
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the Emphaſis thus; he that has exiſted not only 
before the World was, but abſolutely with“ 
out any beginning of his Being) and that is to 
come, (which neceſſarily ſignifies no more than 
he that ſhall exiſt for ſome time to come; but our 
natural Reaſon ſupplies the Emphaſis thus, which 
ſhall exiſt without any end of his being) ſome 
ſuch Emphaſis muſt be put on the Words, and 
ſuch Ideas muſt be connected with them; for 
otherwiſe they contain no diſtinguiſhing Charac- 
ters of God at all. on 


The Argument therefore for Chriſt's Eternity 


is not taken meerly from the Application of ſuc 
Characters to him, but their Application to him 
in the ſame empharical and diſtinguiſhing man- 
ner as to the Father without any intimation in 
other Places that he had a . of his Exiſ- 
tence; whereas a beginning of Exiſtence is plain- 
ly aſcribed to other things that are repreſented as 
eternal, particularly the Mountains, which evi- 
dently ſhews that they are not abſolutely eter- 
nal but only ſo called in Compariſon with other 
parts of the Earth which are not of ſo laſting a 
Duration. Thus he is deſcribed as he that liveth, 
the living one, eternal Life, Ic. his Spirit is diſ- 
tinguiſhed from other Spirits, by the title of the 
eternal Spirit, Heb. ix. 14. Now this peculiar 
and — 1 Senſe of the Words, by which 
Chriſt's Exiſtence is deſcribed, can't indeed ſup- 
poſe him to exiſt of himſelf (for that is contra 
to the notion of his Sonſhip) but the Words 
when applied to him muſt have ſome peculiar 
and diſtinguiſhing Senſe; and what can. that be 
but that Chriſt had no beginning, Tho' he had 
an Original of his Exiſtence, and therefore that 
he is diſtinguiſhed not only from human Souls 
which are — o from Angels 3 
| — 


| (12) 
had a beginning of their being, tho* they have 
8xiſted for — h of time before the 
Foundation of the World? Chriſt may well be de- 
ſcribed emphenicaly as he that liverh, Hes. iv, 
x3. when he ever lives, and is the fountain of 
Life to all things that do live. X 

It muſt be owned that if in any other Places, 

a beginning was aſſigned to Chriſt's Exiſtence, all 
that has been before ſaid would only prove that 
he exiſted before the other Creatures; and ſo in 
compariſon with their Exiſtence, which was of 
a ſhorter Duration, his might be called eternal, 
as the Mountains are ſo called in compariſon with 
the other parts of the Earth; but ſince in noone 
place of Scripture he is deſcribed by Words that 
neceſſarily imply his having a beginning of his 
Exiſtence; ſince he is ever diſtinguiſhed from 
the Creatures, Heh. iv. 13. the things that are 
made, John i. 3, fince he is ſpoken of not as 
te firſt-created bur the firſt-begotten of every 
Creature, or begotten before every Creature, Col. 
i. If. it ſeems moſt natural to ſuppoſe, that 
the Emphaſis in the Expreſſions above recited 
elating to his Duration is to be lain here, viz. 
Fat he had abſolutely no beginning of his Exi- 
fence. There are but two places of the New- 
Teſtament, that would lead one to think Chriſt 
had a beginning of his Exiftence, and they are, 
Col. i. 15. and Rev. iii. 14. the former of thele has 
been conſidered already, and as to the latter where- 
in Chriſt ſtiles himſelf agyn tris Kriows, which 
we render the beginning ot the Creation, which 
would lead one to think he was the of the 
Creatures, I humbly propoſe it to the Conſidera- 
tion of the I , whether that Text does 
not rather refer to the new than the old Creation. 

- God has now as it were, under the Goſpel Diſ- 
* . penſation, 
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tion, created all things anew : Of this new 

15 reation Chriſt is the Head; we belong to it by 
being in him, by being Members of bis Body, 
1 Cor. v. 17, 18. He is che firſt- fruits of them that 
ſleep; 1 Cor. xv. 20. The faithful Witneſs, (the 
very ſame Title that is given him here) and Firſt- 
born from the Dead, Kev. i. 7. the Head of the 
Body the Church, the Beginning, the Firſt- born 
from the Dead, agyn, ere rene in TW ννναν, the 
farſt that was raiſed from the Dead; or e dex 
for «Tepyny the firft-fruits, viz. of them that 
ſleep, as tis expreſſed, 1 Cor. xv. 20. and ac- 
cordingly ſome Copies read aTagyn here, Col. i. 
18. Concerning this new Creation, ſee Jam. i. 18. 


Rom. vii. 19, 2 Cor, v. 17. Eph. iii. iv. 9. 24. 


In this new Creation Chriſt was raiſed from the 
Dead as the firſt- fruits of them that ſlept, and 
ſeated in the heavenly Places, and all Belieyers, 
whether Jews or Gentiles, are quickned together 
with him, Eph. ii. Believers are of this new Crea- 
tion, and as Chriſt is repreſented as the Head of 
Believers, he may well be deſcribed as the 
firſt and chief in it; com. Eph. iv. 20, 24. with 
Gal. iii. 27, 28. vi. 15. 2 Cor. v. 17. Eph. ii. 
13, If. We are in this new Creation 4 being in 
Chriſt, putting on Chriſt, being baptized into 
Chriſt, thus both Jeus and Gentiles making one 
new Man in him. ' 
Upon the whole then, Chriſt's Duration is de- 
{cribed by all thoſe Expreſſions by which one 
would expect, conſidering the Genius of the 
Language in which the Scripture was writ, that 
it ſhould be deſcribed upon Suppoſition that it 
were eternal, which 1 think may be ſufficient 
to ſatisfy us in this matter. As to natural Reaſon, 
there is I think no difficulty but what ariſes from 
the nature of Eternity, which will be juſt 1 — 
| whet 


614 ) } 
whether applied to one that exiſts from himſelf, 
or from another, it may be demonſtrated that 
tis poſſible there ſhould be ſuch an eternal Ema- 
nation from him that exiſts eternally of himſelf ; 
and whoever turns the thing over in his Thoughts 
will, I believe, find it more difficult to conceive 
that there ſhould t be an eternal Emanation 
from one of perfect Wiſdom and Power, than 
that there ſhould be ſuch; an one; and infinitely 
more eaſy to conceive of ſuch an eternal Ema- 
nation, than of a Creation out of nothing; as ac- 
cordingly thoſe who had only the Light of Na- 
ture to direct them ever judged. But this is 
a matter of very nice and curious Speculation, 
and would lead me much too. far out of the 
way, 'tis enough that the Scripture has clearly. 
revealed the Doctrine of an eternal Son of God, 
and then there can be no bar to our Belief of it, 
but the Impoſſibility of the thing, which he who 
aſſerts mult prove. . | 

2. Omnipreſence; this is aſcribed to Chriſt in 
as ſtrong terms as to the Father. If he created 
all, upholds all, and all by him do ſubſiſt; if all 
things are naked and open before him, (all which 
the Scripture plainly aſſerts) his Knowledge and 
Power, and therefore he himſelf, muſt be Omni- 
reſent. If it be. ſaid that this does not prove 
Fm abſolutely Immenſe, I anſwer with the learn 


ed Dr. Water land, that this is as high as ever 


the Scripture goes in deſcribing even the Father's 
Omnipreſence: If it be urged that the Scrip- 
ture ſpeaks of his coming down from Heaven 
Sc. I anſwer, the very ſame Expreſſions are uſed 
in the Old Teſtament concerning Jehovah, the 
Lord of Hoſts; and as he is ſaid to come forth 
from the Father, as if he left the place where the 
Father was; ſo the Father is in that way of ex- 
| * peil 
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(C x5: * us 
efling the matter; ſuppoſed to have ſome : 
ra place of reſidence, and ———— 
as well admitted to explain the one as the other 
of theſe. „ 95 lee tn 187 
3. Omnipotence; he is ſaid, John v. 19. to 
do all things which the Father himſelf does. 
Chriſt vindicates his Actions from his doing no- 


thing but in concert with the Father, nothing 


but in imitation of him; as à Son he is ever with 
the Father, and whatever the Father does, that 
he does, Jobn v. 19, — 22. ng 
4. Omniſcience; there are ſome very ſtrong 
Expreſſions of this in Scripture, thus Hab. iv. 
12, 13. The Word of God (this is a Name elſe- 
where given Chriſt in Scripture, as Rev. xix. 
13.) is quick (or living, i. e. that ever lives 
and is the Fountain of Life) and powerful, ſhar- 
er than any two edged Sword, (the ſame Simi- 
litude that is uſed of Chriſt, Rev. i. 16. xix. 
1 Fl IF.) piercing even to the dividing aſunder 
of Soul and Spirit, and of the Joints and Nerves; 
and there is no Creature but is manifeſt in his 
Sight; for all things are naked and opened before 
the Eyes of him with whom we have to do: 
tis a Metaphor from the Sacrifice which was firſt 
flayed, then cut down the Back and laid open 
before the Prieſt; g. d. all things are as it were 
diſſected and laid open before his view, there is 
no concealing any thing from him. The Apo- 
ſtle ſeems plainly to deſcribe a real Perſon, and 
there is ſuch a Connection between the ſeveral 
of his account, that he ſeems to deſcribe 
one and the ſame Perſon from the beginning to 
the end of it; and then that can be. no other than 
the Word of God, i. e. Chriſt who is the only Per- 
ſon who has this Title in the New Teſtament; 
and 'tis no wonder, the Apoſtle Writing to the 
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| from the Writings of Philo about this time 


Example of Unbelief, for the Word of God, &&c. 
I 


| (16) 
Jews ſhould give him this Title; fince tis plain 


that ſome amongit them were wont to uſe 
this Title, and apply it in a manner not 
very different from the Apoſtles. But to carry 
the matter ſomething farther, it will cat 
yet more probable, that this Diſeourſe refers to 
Chriſt from the Context: In the Concluſion of 
the ſecond Chapter, he had mentioned Chriſt's 
4 Fleſh, and ſuffering and dying for us, 
and thereby becoming our merciful and faith- 
ful High-Prieſt, as bearing a Teſtimony to the 
Truth of his Doctrine by ſealing it with his 
Blood. In the third Chapter he exhorts them 
to adhere ſtedfaſtly to Chriſt the great Apoſtle, 

whom God's Will was now revealed to the 

orld, and the great High-Prieft by whom Ac- 
ceſs to God was now procurcd for them; ſince 
he ſo far exceeded Moſes into whoſe Hands, as 
Mediator, the Law was formerly delivered by 
Angels, Gal. iii. 19. (he' being the appointed 
Miniſter by whom God's Will was made known, 
and the firſt as it were of thoſe High-Prieſts 
that were Sureties of the old Covenant, Heb. vii. 
22. performing the Office) of Prieſthood till 
it was ſettled in Aaron, and conſecrating him 
and his Sons to the Office; ſince he exceeded 
Moſes, I ſay, as far as a Son exceeds a Servant, 
as there was great Danger to the 1/raelives 
from their deſpiſing the Word delivered by Mo- 
ſes, the Promiſe ot a temporal Reft in Canaan, 
there can't be leſs Danger in our Fa the 
Word delivered by the Son of God himſelf, the 
Promiſe of a more glorious Reſt in Heaven 
Chap. ni. throughout; Chap. iv. 1. — 11, 
Let us labour then, ſays the Apoſtle, to enter 
into that Reſt, leſt any Man. fall rhro* the ſame. 
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4. We aße — 36 with che Son of God 
himſelf And not only Wirh z Serbant in the Fä- 
mily z. wich ede Son of: God, before whoſe Eyxs 
all things are naked and open, and therefore from 
whom our moſt ſceret deſigus of à revolt from 
his Religion can't be concealed, and who ever 
lives; und fever wants Power ſafficient to 'r&- 
venge it und at the fame time is ly ac- 
quainted with all our Difficulties, and able ro help 
us in evety Diſtreſs, and touched wih the fee! 
ing of our Tafirmities z. cott, Chap. il. 17, 18. 
with Chap. ty. 15, 16 „Haying then, continues 
the Apoſtlez Cbap. iv. ig 30 f 804 Prieſt ſb 

and [powerful as the. Bon of Cap. 
i. G ug the Word of God, Chap. iv. 12. 
yer ſo Neid and tender as one that has taken part 
e Infirmities, Chap. ĩi. 17, 18. Ch: "ap. 
f. Jet us adhere ſtedfaſtiy to our Religio 
Chap.) iv." 14516. This is the courſe of the 
Me's reaſo ming, Which ſeems to require the Uni 
ſtanding the Words under Copſiderationof Gd 
and thus underſtood, they ſeem a" very ſtro 
Proof 6f and intimate Knowledge 
the Whole Creation. That we may clearly diſ- 
cern this twill be conyenient to go over. the 
Text again wih a ſhort: Explication: The Word 
of God is living (ies for ever to revenge the 
Contempt of bis promiſed Reftz) and powerful, 
than any two edged/Sword' (Which. che 
Prieſt makes uſe of to lay opel the Sacrifice) pierc- 
ing even to the dividing aſunder of Soul and 
dre Leere > ag ſereteſt parts of the 
Compoſition, ting thoſe that are 
moſt nearly, 2 — the Soul and Spirit; 
com. a Theor. 23.) and of th Joints or Nerv 
(by whdchoorher parts are held toger er) a 
row, (onder which are comprehended thoſe 


2 . part 


(8) 


R lie hid and are incleſed: in others 
1 2 Dilc IPs 5 8 «Judge, of the. 1188 
| 7 e Gre . 2 lits Judge 
of —.— thus lad before him, whes 

a d 590 witliour Blemiſh or ng). and not 
on ty Hire ae ak! laid open 2 him in order 
bh paſſing a, Judgment on us; hut neither is 
there 12 Creature That, is not manifeſt in his 
bee kae him with. naked and. open before 
him with, whom we have, te do, of 
tg whom — Account, is tobe giynn naked and o⸗ 
2, 25 ly; dicevgcfad to him as the 
5 Q i the Prieſt, when: tis layed, cut 
9 1 15 Backs and laid ppep before him, in or- 
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gment on / itꝭ Soundneſz. 
I in other Places 45-ſearchi 

"DI He. claims it as his Prerogative, jo 

as the Fat ather is xepjelented as doing. in the Old- 

oft boy this. 13 plainly ger o9S'2 


Mark and ick of of 4he 5798 | 
which, 80 Gr Wange from Gods and 
tom 15 Tast uk com. Jobn ii: pou Rev, ii, 


3; with 1 Kings viii. 39. Jer. xvii. to. This 
* very, different from the deſcribing a 
free and arbitrary, Gift of the ho — the 
Power of diſcerning Spirits beſtowed: on ſome 
de Occalions, and eee oply. for a 


ure: 

e Son be 2 Prefervar ofall Thingh 
Za with all-rhe Creatures, he muſt im- 
medi ly and intimately know; the ay 
ſince on theſe two, viz. his creating. che 
being pr nk with, them, the Scriptuie ſounds 

1 5 e Knowledge of 3 Hearts. 
A and candid, Writer has 
4 cha C nit is here ſaid: to be he that 
en the Heawr hocaule he Res ** the 
udge 
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Judge of che World, and therefore muſt have 
the Knowledge of all our Concerns communicated 
to him: No this might be admitted. 28 4 fair 
Account. of the Matter, if it were not for two 
things; that chis is mentioned in the very ſame 
Words in the Old Teſtament as the Characteri- 
ſtick of the true God, and that tis there repreſent- 
ed as founded on creative Powers and Ommipre- 
ſtoce; tYo other appropriate Characters of Di- 
vinity ; and that Chriſt in the New Teſtament 
is repreſented as having thoſe very Powers on 
which the Scripture had founded even rhe Fa- 
ther's Knowledge of the Hearts; and therefore 
muſt know them as their Creator, intimately and 
petfectiy and immediately, and not only byReych- 
tion, in order to the heing their Judge. 
If it ſhould be ſaid that All this proves only tlie 
Son's Knowledge of the Creatures, but that he 
canꝰt be ſtrictiy Omniſcient, except he alſo pet- 
fectly knows the Father; which there is ſome 
difficulty in ſuppoſiug from dur Saviour's own 
Rm ol his Ignorance of ry or won r 
to the time, when the of ent ſho 
be. In anſwer to his L Gi 1.) directly prove 
the Sonꝰs perfect Knowledge of the Father: (2) 
Conſider a little the Objection which is brought 
againſt it: Now that the Son does perfectly know 
the Father ſcems plain to me; becauſe the Spirit 
of the Son is repreſented as ſcarching all things, 
even the deep things of God; and knowing the 
things of God, as the Spirit of a Man knows the 
things of a Man, 1 Cor. ii. 10, iI. 
The Apoſtle is ſhewing the Advantages that 
the ſpiritual Man, or a Man who has the Spirit 
of God, has above the natural Man; or one who 
truſts meerly to natural Reaſon, and has no Re- 
velation from the Spirit; that juſt as one Man 
can't know the Thoughts and Deſigns of ano- 

1 ther 


(20) 

ther Man, except they are made known to him 
by that other; ſo neither can we know the things 
of God, except God is pleaſed to reveal them 
to us the Agent by whom God does this is 
the Spirit: I hoſe therefore who have not the 
Spirit, can't know the great Counſek of God; 
but choſe who have the Spirit, may know them 
as far as the Spirit is pleaſed to reveal them, ſince 
the Spirit ſearches, i. e. perfectly and throughly 
knows (as God is ſnid to ſearch the Hearts, to 
: ſhew the Accuracy of his Knowledge, not his Dif- 
ficulty of coming at it) all things, all without 
Exception; and to ſhew that none are to be ex- 
cepted, the Apoſtle inſtances in the deep things 
ol God, which are not and according to the dritt 
of the Apoſties Argument, cannot be hid from 
him who is the Spitit of God, ſo nearly and in- 
timately united with him, any more than the 
Counſels and Deſigns of a Man can be hid from 
his own Spirit, which: muſt be immediately and 
intimately acquainted with its own Operations, 
howerer concealed they may be from others, ex- 
cept only thoſe to whom he is 2 reveal 
them. This, I apprehend, is plainly the courſe 
of the Apoſtle's Reaſoning, and if this be ſo, every ; 
one ſees how lame and defective his Argument 3 
muſt be, on Suppoſitiòn, that the Spirit were not | 
ſtrictly Omniſcient: Let us but 5 the Spi- 

rit to know the Counſels and Deſigns of God 

only by Revelation, as we know, not our own * 
Counſels, but thoſe of others; and this therefore 
imperfectly; only in thoſe: Meaſures and Degrees 
God is pleaſed to communicate them to him, 
tho” in larger degrees than he has ſeen fit to com- 
municate them to us; and the whole Diſcourſe 
of the Apoſtle appears flat Nonſenſe; he muſt 
chen be uppoſed to talk after this manner. 3 
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The things of God cant be known by the na- 


- tural Man, tor how can a Man know ſuch things 


but by Revelation from God, any more than a 


Man can know the things of his Neighbour except 


revealed to him by him? But theſe things God 
reveals only by his Spirit; therefore the natural 
Man who' is deſtitute of the Spirit cannot know 
them at all; but the Spiritual Man may know 
them: How ſo? Why by having the Spirit of 
God. But does the Spirit then know them? Ves, 
ſays the Apoſtle, even as the Spirit of a Man 
knows the things of a Man. But may not the 
Spirit be ignorant of theſe things? Ves, if God 
is pleaſed not to reveal them to him. And is he 
not ignorant of ſome of theſe things? Ves, par- 
ticularly of the Day of Judgment. Then it ſeems 
the Spirit of God knows the things of God, as 
the Spirit of a Man, knows the things of Man; 
and yet the Spirit of a Man intimately and per- 
fectly knows the things of a Man. The Spirit of 
God is ignorant of ſome of the things of God, and 
may be of many more, i. e. indeed he only knows 
them, as one Man knows the things of another Man, 
and not as the Spirit of a Man knows the things 


of the Man himſelf. A Man who has the Spirit 


then may be ignorant of the things of God, even 
tho” the Spirit were willing to reveal them; be- 
cauſe it may have pleaſed God not to reveal them 
to the Spirit himſelf; juſt as I may be ignorant 
of the Mind of my Neighbour, tho“ I am per- 
fectly acquainted with a Friend of his, provided 
he has not opened his Mind to that Friend. But 
now the Apoſtle's Argument ſuppoſes him who 
has a Revelation from the Spirit, in the ſame caſe 
with him who has a Revelation from the Fa- 
ther himſelf, ſince the Spirit is ſuppoſed to be 
intimately and perfectly acquainted with his — 


(220 
and therefore to know the things of God, as one 


Man ſhould do the things of another, who has - 
received an immediate Diſcovery of them, from 


that other who mult neceſſarily be ly ac» 
nainted with his own Mind; and not as he would 
6 who has had a Diſcoyery of them from a 
Friend of that Man's, who may be ſuppoſed” ig- 
norant of them, becauſe he may not have had 
them revealed to himſelf... trag: 
If it be ſaid, that all that the Apoſtle's Argus» 
ment concludes, is only, that the Spirit muſt 
know all thoſe things that tis convenient for us 
to know, and that therefore the Spiritual Man 
muſt know all ſuch things alſo. I anſwer, 
this does not at all preſerve the force of the Apo- 
ſtle's Argument: At this rate the Spirit will 
know the things of God, not as the Spirit of a 
Man knows the things of a Man, who becauſe 
he is the Spirit of a Man muſt immediately, inti» 
mately and per fectiy know the things of the Man, 
which the Apoſtle's Argument ſuppoſes; but as 
a. Friend of that Man would know all his Coun+ 
ſels and Deſigns, which it was fit for him to know 
upon his Revelation of them to him; and juſt 
thus Believers themſelves know the things of 
God, and upon Account of the large Commu- 
nications of Knowledge they have this way re · 
ceived from God, they are ſaid in other Places 
to know all things; and yet the Spirit's Knows 
ledge is here contradiſtinguiſned to the Know- 
ledge. of Believers, and Sſcribed as of a quite 
different ſort. The Spirit knows the things 
of God, as the Spirit of a Man knows the things 
of a Man; if ſo, be knows them intimately and 
perfectly, and then as the Apoſtle argues, he muſt 
ſearch into a// things, even the deepeſt Counſels of 
God, which can't be hid from him who is ſo 
483 intimately 
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intimately united with him as his own Spirit; 
any more than the moſt ſecret Deſigns of a Man, 
fo ſecret as to be concealed from all the World 
beſides, can be hid from a Man's own Spirit. 


Upon the whole, it does not at all follow, that 
according to the Apoſtle. the Spirit of God muſt 
the ſame Perſon with God the Father, whoſe 
irit he is, becauſe the Spirit of a Man is the 
Perſon of a Man, ſince this makes nothing to the 
Apaſtle's Argument, and a Similitude ought ne- 
ver to be carried farther than it appears to have 
been deſigned; and the Apoſtle has ſufficiently 
arded- againſt this conſequence, by carefully 
ioguithing the Spirit from God, or the Fa- 
ther, who made his Revelations by him; bur it 
plainly follows, that the _— Knowledge muſt 
equal to the Father's, becauſe otherwiſe there 


is no room for a Compariſon between the Spirit 


of a Man and the Spirit of God at all, and all 
the Apoſtle's Argument falls to the Ground; 
and therefore tis very trifling to compare this 
Paſſage with other Places, where tis Kid, Be- 
lievers have an Unction from the Holy One, and 
know all things, and the Spirit is ſaid to lead 
them into all Truth, Sc. when ' tis plain that 
on ſuppoſition the Spirit has but an imperfe& 
Knowledge of the Things of God, tho' ve 
extenſive, and reaching to all thoſe things whic 
tis convenient for as to know, juſt as Believers 
themſelves have, the whole Diſcourſe of the A- 
ꝓoſtle is perfectly ridiculous. 
And thus I have endeavoured directly to eſta- 
bliſh the Point of the Son's Omniſcience.. I ſhall 
now carefully conſider the Objection againſt it, 
from his own Declaration of his Ignorance of 
the Day of Judgment, Mark xiii. 32. | 
I own this is a very great Difficulty : I would 
| therefore 
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therefore with the greateſt Humility arid Deſe- 


rence to the better Judgments of others, propoſe 
what ſeems to me to — the eaſieſt Solution of 
this Difficulty; and the true Way of recot . 
this with thoſe other Places which have: 
ſhewn ſo ſtrongly to. prove the Omniſcience of 
Chriſt. Chriſt whilſt he was on Earth, acted every 
thing in the Name of his Father, by his Autho- 
rity and Commiſſion: What he delivered ito the 
World he ſpake as one commiſſioned from his 
Father, who gave him Commandment what he 
ſhould ſpeak. . Thoſe things which he thus deli- 
vered to the World, he is ſaid to be taught by his 
Father, tho' ſome of them were ſuch things as 
he could not but know of himſelf, without a 
—_— Sce Job. viii. 26, 28, 38. xii. 49, fOs 
xvii. 8. 4" aaa [4109 2c] 
It does not appear that the Diſciples, during 
our Saviour's Miniſtry, conſidered him in any 
other Capacity than as ſuch a Prophet of God. 
Too him therefore they applied, as to one who 
they believed had very large Revelations made 
him of the Will of God, to know what God 
had taught him concerning two great Events, 
viz. the Deſtruction ofthe Temple, Sc. of which 
he had been juſt ſpeaking; and the End of all 
Things, or the Coming of the Son of Man, which 
they ſuppoſed, as is very probable, would be 
ſoon conſequent upon the other. Our Saviour 
gives them a direct Anſwer as to the former part 
of their Queſtion, telling them that all h things, 
i. e. the things they had at firſt asked him about, 
viz. relating to the Deſtruction of the Temple, 
(compare ver. 4. with ver. 30.) ſhould happen 
within that Age, ver. 30,31. but as to the o- 
ther Day, that Great Day, called hat Day, by 


way of Eminence and Diſtinction, he gives them 


3 no 
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to account of that, becauſe that was 4 Secret 
lodged with the Father himſelf, which he had 
communicated to no. Meſſenger or Revealer of 
his Will ro Mankind; not to any common Pro- 
pher, not even to the Angels RT 
whom he was wont formerly, on many Occas 
fions, to reveal his Will to his People; not to 
the Son himſelf, to whom he had given aCom- 
miſſion to reveal many Secrets of his Will, which 
he had communicated to none other. This was 
not one of thoſe things which as a Prophet he 
had ſhewn him, or taught him; and therefore as 
he ſpake nothing of himſelf but as the Father 
gave him Commandment, it was not one of thoſe 
things he could reveal to them. The Times and 
Seaſons when this ſhould be, the Father kept in 
his own Power, A#s i. 7. and then only would 
3 be known when he == _ to 2 

ith the things themſelves. us, end, 
po Saviour deſcribes himſelf; the Son x: 25 came 
from the Boſom of the Father to reveal his Se- 
crets, Jobn i. 18. as ignorant of that Day, be- 
cauſe as a Prophet, in which Capacity he then 
acted, and in which Capacity alone, as far as ap- 
pears, the Diſciple then confidered him, he had 
not been taught or ſhewn theſe things; if he 
might be faid to be taught or /hewn thoſe things 
which he knew before, when he received a Com- 
miſſion to reveal them to the World, when theſe 
Truths were delivered to him as a Prophet, to be 
communicated - to Mankind, if the Spirit of 
God that ſearches all things, even the deep things 
of God, is yet faid to lead the Diſciples into all 


Truth, becauſe he ſhould not ſpeak of himſelf, 


but whatſoever he ſhould hear (viz. from Chriſt, 
in whoſe Name and by whoſe Authority he act- 
ed,) that ſhould he ſpeak, John xvi. 13. if thoſe 
| E things 
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things are (aid to be revealed to Chriſt, Rev. i. 2. 
ſome of which, as having been before revealed to 
other Prophets, particularly to Daniel, he could 
not poſſibly have been ignorant of before; be- 
cauſe he then firſt receiv'd a Commithon to re- 
veal them to the World; if the whole Series of 
Events from his Aſcenſion to his ſecond Coming 
is. deſcribed as opened to him, when he —. 
a Commiſſion to reveal them to the World, Rev. y. 
tho' as he was the Governour and Director of 
all, it can't be conceiv'd he was ignorant of theſe 
Events; and ſome of them, as juſt before ob- 
ſerv'd, had been before reveal'd to other Pro- 
27 3 then I apprehend Chriſt might beſaid to 

e ignorant of that Day which he had not been 
taught or ſhewn as a Prophet in order to reveal 
it to the World; and this eſpecially if you con- 
ſider how frequent it was in the Hebrew Language 
to make a Change of the Conjugations; that 
our Saviour ſpake in the Syriack Language,which 
preſerves very much the Genius of the Hebrew ; 
that therefore the Word our Saviour uſed might 
indifterently ſignify to know and to make known; 
and that therefore 'tis not to be wondred at, if 
the Evangeliſts rendred it by the former, eſpe- 
cially fince the Greek Language admits of the 
ſame Latitude, as may be ſeen in the Uſe of the 
Word parlaw, both for learning and teaching. 
See Inſtances like this in the Greet of the New 
Teſtament, 1 Cor. xiii. 1 2. Gal. iv. 9. 1 Cor. viii. 3. 
Mat. v. 47. Acts 11. 40. 1 Cor. ii. 2. According to 
this Interpretation, I think our Saviour's Words 
may be thus paraphraſed, ſo as intirely to remove 
the Difficulty : The other Day I have told you 
of, it being taught me as the Great Prophet of 
the Church, by my Father; but concerning this, 
none make it known, or ſhall make it known to 


you, 


„% 2_mrs w. wo, 


ö 
you, not the Angels themſelves, whom God has 
ſo often employed on ſuch an Errand; not even 
the Son, whom he has taught ſo many Secrets 
of his Will, which he had delivered ro no other, 
to be revealed to the World: The Father only 


mates it known himſelf, who reſerring the Times 


and Seaſons in his own Power, Acts i. 7. will ac- 
compliſh theſe things, and thus make them known, 
when he ſees fit; but having taught them to no 
Meſſenger of his Will, 'tis not tor you to en- 

uire after them, but to be contented with your 


gnorance, and improve it to the Purpoſes of 


greater Diligence and Watchfulneſs. hatever 
tis fit for you to know, he has taught to ſome 
or other Meſſenger of his Will, in order to be 
revealed to you; but having taught this to none, 
you know you are to be ignorant till the time 
that he makes it known himſelf, by the Accom- 
Nliſbrient of the Things deſigned. { 
F. Perfect Wiſdom. This clearly follows from 
Omniſcience, and is plainly diſcover'd in his 
Works of Creation, and Government of the 
World, as well as expreſly revealed in Scripture 
it being ſaid of him, that in him are hid all the 
Treaſures of Wiſdom and Knowledge, Col. ii. 3. 
In whom are hid, Sc. the Words i» d, which 
we tranſlate, in whom, muſt either reter to Chriſt 
or Myſtery, ver. 2. and they ſeem rather to refer 
to the former, from the Drift of the Apoſtle's 
Diſcourſe, ' which was to make thoſe he writes 
to ſtedfaſtly adhere to Chriſt and the Purity of 
his Worſhip, againſt certain Judaizers who taught 
them to — Angels, and obſerve the Cere- 
monies of the Law, ver. 6, 7, 8,10, 11, 14, 15, 
16, 18, 19. and to this purpoſe he repreſents to 
them, ver. 9. the Dignity of Chriſt's Perſon, as 
in him dwelt all the Fulneſ5 of the Godhead bo- 
dy. -- E 2 „ 
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6. The Dominion of Chriſt over all, or his 
Right to direct the Actions of all reaſonable 
Creatures, follows neceſſarily from his perfect 
Wiſdom, upon which natural Reaſon ſhews us 
the divine Dominion is founded: He was God in 
the Beginning, Jobn i. 1. and as he then had 
thoſe Perfections, from which, when the Crea- 
tures exiſted, there would reſult the Relation of 
Governour to them; ſo as ſoon as they exiſted, 
he of conſequence became their Lord, and as 
ſuch had a Right to direct their Actions. When 
he came into the World, he came not, as ſome 
ancient Hereticks taught, into a World made by 
ſome other Power, but to his own; zie rd Tc, 
to his own Family; the World which was the 
Workmanſhip of his Hands. Ve was in the 
Morld, continually preſiding over, and _ 
its Affairs, and the World was made by him, a 
yet the World knew him not. He came to his 
own, i. e. into his own World, the Workman- 
ſhip of his Hands, and the continual Care of his 
Providence, and his own: received bim not, John 
1. 10, 11. Thus the Apoſtle, as is very common 
with him, very beautifully repeats the Senſe of 
what he had ſaid before, with ſome little Vari- 
ation of the Phraſe. All things were made for 
him, for his Glory and Service, as well as by 
him, Col. i. 16. by him all things conſiſt, Col. 
1.17. and he is deſcribed, antecedently to his 
purging our Sins by his Blood, as upholding all 
things which he had made, Heb. i. 3. Qiewy Ta 
T&vT&, bearing all things, ſuſtaining the Weight 
of the whole Creation, rational as well as irra- 
tional; which . ſeems therefore to take in the 
Idea of Government, as well as Preſervation. 
ace Dr. Fhitby, and Grotius, on the Place. 


7. His 
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7. His moral Perfections are bat ſo many 
different Conſiderations of his perfect Wiſdom; 
or; in other Words, his conſtant, ſteady, and 
unalterable Diſpoſition to do J Bon is At- 
reſt and beft, whether that be to beſtow Good, 
or inflict Evil. 3 3 
(63) I come in the next place to prove the 
Divinity of Chriſt from his Operations; viz. 
(1 3 the World ; (z.) Raiſing the 
No the Creation of the World is attributed 
to him in the ſtrongeſt Terms imaginable, Leſt 
it ſhould = ſuſpected that the Greation attri- 
buted to the Father and the Son were different 
things, the ſtrongeſt Expreſſions that are ever 
uſed to deſcribe this Work, are applied to the 
Son, all things are faid u I adrs, Jobs 
I. 3. all things are/faid xriadyvay; iv airy, Col. i. 
16. If the Ambiguity: of the 3 Word be 
here pleaded, which ſometimes fignifies a figu- 
rative and metaphorical Creation, there is the 
r in it when applied to the Father 
himſelf; but if we do, as is reaſonable, recur to 
the Context, we ſhall ſee plainly that the Apoſtle. 
deſigned to ſpeak of Chrift in two States, as ex- 
iſting before the World with the Father, and as 
exalted after his Humiliation, to the Right Hand 
of the Father; and thus the Son of Bod poſ- 
ſefſeth the Inheritance of all things, and he who 
made the Worlds is the Head of them; (com- 
pare Col. ii. 10, Eph. i. 10. iii. 9.) and thus Chriſt 
in all things has the Preheminence, ver. 18. And 
laſtly, Chriſt is ſaid, Toiav rd atuwvas, Heb. i. 2. 
thoſe Worlds which are laid to be made by the. 
Word of God, xi. 3. | 
Next, leſt it ſhould be fuſpected that ſome 
things were excepted out of Chriſt's —_ 
(210 Pp: 


(30 ) 
all things are faid to be made by him, and with- 
out him was nothing made that was made, John 
i: 3. in oppoſition, probably, to thoſe ancient 
Hereticks who attributed the Creation of the 
wag and inviſible Worlds to different Princi- 

es. 
And laſtly, leſt . be thought that he 
did not create the World by a Power anherent in 
himſelf, becauſe of the Expreſſions of God's 
making all things by him, Ic. his creative Pow- 
ers are deſcribed in the fame Terms in which 
the Father's uſe to be ſet out in the Old Teſta- 
ment, P/al. cii. 27. Theſe Words ara repreſent» 
ed by the Apoſtle, Heb. i 10. as ſpoken by God 
the Father to his Son, for they are connected 
by the Particle % with all the former Places 
quoted by the Apoſtle, whercin the Father is 
repreſented as aſcribing ſome glorious Characters 
to his Son. See ver. F, 6, 8. 
Ss that upon the whole, the Controverſy re- 
lating to Chriſt's creating the World, is now 
brought to this ſhort Iſſue, viz. that either we 
muſt be for ever uncertain whether the Creation 
of the World be attributed to God the Father 
himſelf or no, or even whether the Creation of 
the World beſo much as mentioned in Scripture, 
or Elſe without Heſitation pronounce Chriſt Cre- 
ator of the World. The ſecond Operation at- 
tributed to. Chriſt in Scripture, is raiſing the 
Dead, John v. 19, 20, 21. He gave ſome Spe- 
cimens of this Power of his whilſt he was on 
Earth, ver. 25. he raiſed up his own Body when 
laid in the Grave, Jobn x. 18. ii. 19, 21. and 
laſtly, he will raiſe up the Dead at the laſt Day, 
Jobn v. 28. Phil. iii. 10, 21. 

And thus I have now gone thro' what I pro- 
poſed for the eſtabliſhing of the true and proper 
| + Divinity 
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Divinity of our Lord; I imagine the Proofs are 
ſo clear from Scripture that they would never 
have been diſputed, if Perſons had not thought 


ſuch exalred Notions of the Son of God were 
inconſiſtent with his Subordination and the U- 


nity of the Godhead, which they apprehended. 
more clearly revealed in Scripture; but I would 
humbly propoſe it to their Confideration, whe- 
ther the ſuppoſing the Son (which his very Name 
of Son implies) not to exiſt of himſelf, but from 
the Father, does not preſerve the full force of all 
thoſe Texts relating to his Subordination, and 
equally ſalve the Unity of the Godhead, when he 
is ſuppoſed to have all divine Perfections menti- 
oned 13 as when he is not? And then, whether 
it be not moſt natural to aſcribe theſe Perfecti- 
ons to him, which are repreſented in Scripture, as 
belonging to him in all the Variety of Language 
in which they are aſcribed to the Father, in a 
Senſe no way differing from the Father's, but on- 
ly what ſelf Exiſtence will mate; ſince thus we 
take in the entire Scheme of the Goſpel, make 
the Scripture perfectly conſiſtent with itſelf, and 
are obliged to ſtrain no one Text? This is the 
way which the great Lights of Antiquity, and 
the beſt Writers of the Moderns have taken: 
This was the Doctrine of the Nicene Fathers, 
and of the ableſt oppoſers of Arius and his Fol- 
lowers both in the Greek and Latin Church: 


This is the Doctrine of the Church of England, 


as may be ſeen in her Articles, and this Doc- 
trine has been defended by the greateſt Men of 
that Body, particularly Biſhop Pierſon, Dr. 
Cudworth, Dr. Pain, and Biſhop Fowler. As to 
thoſe who attribute Self-Exiſtence to Chriſt, I 
would humbly propoſe it to their Conſideration, 
bow they will reconcile that Doctrine with the 

Character 


(32) 
Character of his Sonſhip; with the many Places 
which deſcribe his Suhordination, ſome of which 
relate to a State antecedent to his Incarnation; 
and laſtiy, with the Unity of God, without run- 
ning. on the extreme of Sabellianiſin? DET 
And thus I have repreſented what I take to 
be the plain Scripture account of this Matter; and 
as long as it appears thus to me, I ſhall be als 
ways ready to repreſent it to others, and ſhew 
them the Danger of ſhutting their Eyes againſt 
the clear Scripture Evidence I apprehend there 
is for it, and to ſhew the Importance of 
this Doctrine, as it diſcovers the Wiſdom of God 
in the Work of Redemption, and the great Love 
of Chriſt towards us, and ſo lays a firm Founda- 
tion for thoſe Duties that we owe to him: but 
then on the other Hand, I ſhould be very far from 
judging hardly of thole that differ from me in 
this Matter; there are I verily believe many pious 
Perſons amongſt the common ſort, who have no 
diſtinct Conceptions at all about the Doctrine of 
the Trinity: When they talk of God, they 
ſpeak of him as of one Agent, the great Creator 
and Governour of the World; and when they 
think of Father, Son and Spirit, they conceive 
of three differently concerned and operating in 
the buſineſs of our Redemption, but never trou- 
ble themſelves how to reconcile theſe things at 
all. There are many others who have talked the 
higheſt things of the Son of God, and I don't 
at all queſtion but have really imagined they had 
as high Thoughts of him as any; yet when they 
have been pur on explaining their Notion, it has 
amounted to no more than this, that the Divine 
Word is a Property of God, and that Jeſus 
Chriſt was a Man in whom God, with all his 
Properties, dwelt; which is no more than what 
=. thoſe 
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. thoſe have believed, who have been eſteemed as 


the Deniets of the Divinity of Chriſt; and yet 
it muſt. be owned this Scheme wants not ſome 
plauſible Colours. 4 Þ 
When a Man attends to his natural Nations 
of the Unity of God, or the plain Scripture Re- 
preſentations of that Matter, and at the ſame 
time conſiders how clearly Divine Perfections are 
aſcribed to Father, Son and Spirit z how natural 
is it to conclude that theſe three are that one 
Perſon, who in other Places ſeems alone to be 
deſcribed as poſſeſſed of Divine Perfections? And 
then as to their being deſcribed in other Places, 
as ſo many proper Perſons, one in this Scheme 
will eaſily allow for a Figure of Speech uſed in 
all Languages, but eſpecially the Eaſtern, and of 
wick kom give many Inſtances in the Scrip- 
tures, and he will not wonder that in order to 
ive us ſome Notion of God's manner of Acting, 
e ſhould be deſcribed to us in a Language ra- 


ther Popular than Philoſophical z that the Pro- 


perties of his Nature, ſhould be repreſented by 
that in us, which moſt reſembles them, and thar 
he ſhould be deſcribed as Exiſting in this or that 
manner, when he only acts ſo as he would do, 
if he thus, or thus exiſted ; juſt as he 1s deſcribed 
as poſſeſſed of human Paſſions, when all that the 
Scripture means by that, is to repreſent his Be- 
haviour towards his Creatures to be zuft ſuch as 
it would be if he were thus, or thus affected. It 
will be ſome what difficult to avoid this way of 
Reaſoning, if a Perſon begins with conſidering 


the Unity, as it will be difficult to avoid run- 


ny into the other extreme, (which I ſhall re- 
Fe ent preſently) if he begins with the Trinity: 


- Juſt as in another noted Controverſy, if a Man 


begins with conſidering the natural — 
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of God, twill be hard to avoid the Opinion of 
abſolute Decrees; as on the other Hand, if he 
begins with Conſideration of the moral ones, 
twill be as difficult to avoid the Opinion of Con- 
ditional ones, and it will require a pretty great 
Attention and impartial Conſideration, and well 
weighing both, before a Man hits on what 1 
take to be the happy medium in that Controver- 
ſy. But to proceed with the Argument: Many 
of the moſt ancient Chriſtian Writers have talk- 
ed ſtrange things of the Son of God, as both a 
temporary and finite Being: I know Colours 
have been thrown on this by learned Men; the 
molt plauſible thing that can be ſaid is, that they 
meant the ſame, as the Church did afterwards, 
but only expreſſed themſelves inaccurately, the 
Language of the Church not being yer ſettled. 
I ;own this does not at all ſatisfy me, the Ex- 
preſſions of ſome of them are, I think, much too 
ſtrong to admit of ſach an Interpretation; but 
let it be ſo that theſe good Men thought as we 
do, their Language ar leaſt was inaccurate but 
is it likely that in caſe this were eſtabliſhed in 
the ancient. Church as a aeceſſary and fundament- 
al Doctrine, the Language of the Church a- 
bout it ſhould not have been a little better fixt? 
Strange indeed, that the wiſeſt and molt learned 
of the ancient Fathers ſhould not know how 
to expreſs themſelves about a Doctrine, which 
muſt have been the ſubject of all their Creeds, 
and Conteflions of Faith, which they muſt con- 
tinually have inſtructed the Cazechumens in! Won- 
derful indeed, that theſe holy Men, and ſome, of 
them Martyrs for our Religion, ſhould need to 
have their Language concerning a fundamental 
Doctrine of Chriſtianity, corrected by their diſ- 
tant Poſterity ! But let us for once allow — 
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whole Plea theſe Men then at leaſt expre/ed 
themſelves inaccurately, if they did not think 
erroneouſiy, and this concerning a fundamental 
Doctrine of Chriſtianity; and this tho” they lived 
ſo near the Apoſiles Times, and had ſo much 
greater Advantages for Underſtanding the Doc- 
trines of Chriſtianity than we now have; and yet 
none doubt of their Salvation. Why then is not 
the ſame Candor ſhewn to thoſe in our Days, 
that with leſs Advantages have happened to be 
cqually inaccurate in their Expreſſions concerning 
his 1 ? And why ſhould not greater Cha- 
{ity be ſhewn to thoſe who have always carefully a- 
voided thoſe harſh Expreſſions, and to whom the 
Doctrine itſelf ſuppoſed couched under theſe Ex- 
preſſions, can't be imputed but byConſequences which 
{hey diſown ? If it be ſaid the Ancients have expreſſ- 
ed themſelves very well concerning the Perfedtions 
of Chriſt, in other Places, which thew how theſe 
harſh Expreſſions are to be interpreted; I anſwer, 
let but the ſame Candour be uſed to the Men 
that talk in the ſame way in our Days, and I 
defire no more. Another thing which determines 
me to have.candid Thoughts of thoſe that differ 
from me in this Point is this: There bave been 
and ſtill are many great and worthy, pi- 
ous and holy Men, who tho' they have firmly 
believed the Divinity of Chriſt, yet have thought 
there were three independent, all perfect Spirits. 
Now as plain as it is, that God is one ſuch Spirit, 
ſo plain muſt it be that three ſuch Spirits are 
three Gods; and as evident as it is that the Wor- 
ſhip of one ſuch Spirit is the Worſhip of one God, 
ſo evident muſt it be that the Worſhip of three is 
the Worthip of three Gods; and yet God for- 
bid I ſhould judge theſe, Men, who beſides that 
from the Integrity of their Lives, they appear 
to act ſincerly in this Matter, have really much 
9 F 2 more 
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more to ſay for themſelves than what the com- 
mon People are aware of: Tis expreſſly de- 
clared there is but one God, but 'tis not with 
the ſame Accuracy defined in Scripture in what 
reſpects God is one; God is repreſented as one, 
he is ſet out as endued with certain Perfections; 
there are three repreſented as poſſeſſed of theſe 
Perfections, that are deſcribed as three diſtinct 
Spirits are ever wont to He. What now is the 
Conſequence from all this, but that God is not 
one Spirit, but three ſuch Spirits, in ſome won- 
derſul manner united together, which Union tis 
no wonder we can't comprehend, when we don't 
underſtand the Union between our own Souls 
and Bodies, or even between the parts of Mat- 
ter. The greateſt number at leaſt of thoſe things 
Which we call one, have not an abſolute Simpli- 
city, and many of them are not perfectlj uniform 
and ſimilar, nor abſolutely indiviſible in their own 
Nature; whereas the Divine Perſons have all the 
fame ſort of Properties, and are inſeparably united. 
The Works of Nature thew the greateſt Uni- 
formity, an Unity of De/ign, and fo an Union in 
the deſigning Cauſe, but do not give us any ſtrict 
Notions of the abſolute Simplicity or Uni- 
ty of this Cauſe; and yet the Scripture directs 
us to the Works of Nature for the Diſcoveries 
of God, and blames the Heathen for not direct- 
ng their Worſhip according to thoſe Notions 
which the Works of Nature had given them of 
God: Tho' the Scripture can't contradict, yet 
it may be allowed, nay, tis its proper Buſineſs 

to fill up and compleat our Poe otions; and 
therefore tho? natural Reaſon had diſcovered but 
one all perfectSpirit, yet as it had not in theſe Mens 
Apprehenfion ſhewn there, could be no more, 
Revclation here ſteps in and ſupplies its Defects, 
| | * ſhewing 
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ſhewinghthat there are three ſuch Spirits; between 
whom yet there may be ſuch an Union as _ 


make one God, ſince Reaſon has not fully diſ- 


covered God to us; and therefore he may be one 
in ſuch a way as that could not direct us to the 
Knowledge of. | 
Dr. Sherlock in the laſt Age very warmly eſpouſ- 
ed this Scheme. The learned, pious and judicious 
Mr. How propoſed the Notion to the World, tho 
with the T oa Modeſty, and has faid the moſt 
lauſible Things in its Defence that I believe ever 


nave, ever will, Pages can be ſaid; and tho' 


there are ſome es 1n the very learned and 
acute Dr. Waterland's Writings that look ano- 
ther way, yet if the Dr. can at all be made con- 
ſiſtent with himſelf, I will venture to affirm, that 
tis alone upon this Scheme: He denies indeed 
that the Divine Perſons can be properly called 


. three diſtinct Spirits, becauſe not ſeparated as 


three human Spirits are, but then he aſſerts that 
the Word Perſon denotes not a Property, but 
the Being itſelf, and he aſſerts that Father, Son 
and Spirit are three diſtinct Perſons ; which ſeems 
the ſame, as ſaying, they are three diſtinct Beings. 
He makes three in all, and each an intelligent being, 
which to the common Senſe of Mankind is ſay- 
ing, there are three intelligent Beings: He ex- 
preſſly ſays the eis a real, living, ſabſtanti- 
al Thing, diſtinct from the Father; he always places 


the Myſtery in the Unity, and makes the whole 


Difficulty in this Matter to lie here, that we 
don't know what it is makes a thing one and 
the ſame with itſelf: He every where reſolves 
the Divinity of the Perſons into their havin 

the ſame ſort of Excellencies and Perfections, — 


their Unity into their poſſeſſing theſe inſeparably 


from one another; which is juſt ſuch an Account 


of 
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of Matters as one in this Scheme would give. 
If there be any difference between Dr. Sher- 
loct and Dr. Waterland, I take it to be no mote 
than this, which is meerly verbal; they both a- 
in the Notion of Perſon, here only is their 
Merence. Dr. Sherlock chuſes to call three, each 
of which is an intelligent Being, three intelligent 
Beings: Whilſt Dr. 7aterland thinks it impro- 
r to call three, ſo cloſely united as the Divine 
Perſons are, three Beings, which he imagines 

would intimate their ſeparate Exiſtence. 
Dr. Sherlock contends for that Union which 
Dr. Waterland would have, and equally. denics 
the ſeparate Exiſtence of the Perſons. = the 


whole, if it may not be thought Preſumption to 


pretend to pals a Judgment on a difference be- 
tween two ſuch excellent Writers, I ſhould think 
this to be the rrue ſtate of the Caſe. Dr. Sher= 
lock ſeems to be right in obſerving that three, each 
of which is an intelligent Being; however cloſcly, 
united, muſt be three diſtinct intelligent Beings :. 
But Dr. Faterland ſeems to be right in obſerv- 
ing, that three exiſting in the ſame ſpace and time, 
and exactly ſimilar in all Perfections, will in rea- 


lic be not three, but one Being, which one Ob- 


ſervation, in my Mind, effectually overturns that 


Scheme of the Trinity. The Truth I take 
plainly to be this, three intelligent Beings, how- 
ever cloſely united, will be ſtill three diſtinct intel · 
ligent Beings, as Dr. Sherlock would have it; 
but then it is ſtill true, what Dr. Vaterland ob- 
ſerves, that three ſuppoſed intelligent Beings, / 
cloſely united as the Divine Perſons are imagined 
on this Scheme to be, will really be but one in- 
telligent Being; i. e. the Suppoſition of their 


being three, will appear to be a falſe 8 


on; juſt thus, two Triangles can never becomo 
one Triangle, but two Triangles, in the ſame ſpace 
| - | 4 
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and time, will really be but one Triangle; i.e, the 
Suppoſition of their being two, appears a falſe 

Suppoſition: See Mr. Lock's Chapter of Identi- 

and Diverſity in his Eſſay, and the French 

etters of the Unity of God in his Poſthumous 

N 3 9 f id 

I ſhall mention but one thing more, which 

inclines me to judge favourably of thoſe that 

differ from me in this Point, and that is this. 

I find that What is the Foundation of practical 

| Religion, is not ſo much God's metaphyſical, as 

his felative Attributes; that about the former 

there have been great Differences, even amongſt 

learned and good Men; that ſome of them, par- 

ticularly ab/olute immenſity, have been expreſly de- 

nied by ſome; and that others, as Eternity, have 

been quite explained away by others: I find pi- 

ous Perſons amongſt the common ſort have very 

= inaccurate, and ſometimes very falſe Concepti- 

ons of ſome of rhe metaphyſical Perfections; I 

find the Scripture generally deſcribes God in a 

Popular, rather than Philoſophical manner, and 

meddles but little with thoſe Niceties that learned 

Men trouble themſelves ſo much about; when 

it comes to reveal the Doctrine of the Trinity it 

rather deſcribes it as a practical, than a ſpeculative 

Doctrine; it ſeems to give ſuch an Account of it, 

as tho” the deſign of the Revelation were not to 

fill our Heads with accurate Conceptions of the 

Nature of the Divine Perſons ; but to ſhew their 

Relations to us, and their Nature only fo far as 
is neceſſary to their bearing ſuch Relations, tak- 
ing different parts in the Work of Redemption, | 
and requiring ſuitable regards from us. I think | 
indeed we ſhould endeavour to form our Notions | 
of the Son and Spirit from the Scripture, and 
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if we come upfully to what the Scripture teaches, 
us concerning theſe Divine Perſons, we ſhall fee 
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more of the Wiſdom of God in the Work of 
Redemption, of our Obligation to the ſeveral 
Divine Perſons, Ic. And therefore that tis of great 
Conſequence to us diligently to ſearch the Scrip- 
tures, and to form our Notions from thence; but 
when a Man appears to me to have taken this 
Courſe, and on Chriſt as the Mediator 
appointed by God, and therefore without doubt 
every way fit for this Work; God forbid I ſhould 
judge him, tho? he ſhould not think the Scripture 
gave him Warrant to fay fo high things of Chriſt 
as I think it does, or tho” he ſhould think 
ſuch Perfections were not neceſſary for the 
performing of this Work as I may think were: 
God forbid I ſhould impute to him - thoſe 
Conſequences he diſowns and abhors; and be- 
cauſe I may think Chriſt would not be fit for 


the Work of Mediator, if he were not ſo and 


fo qualified, judge that he who does not aſcribe 


to him thoſe Perfections which he does not a 
prchend neceſſary for this Work, and which he 
thinks the Scripture docs not aſcribe to him, 


can't acceptably rely on Chriſt as Mediator 
God forbid, I ſhould thirtk-that all who have 
different Notions of God muſt worſhip a dif- 


ferent God; or that all who have different No- 


Lions of the Mediator muſt have a different Me- 
diator; or that none can come to God without 


* 


perfect Notions of God; or come to him thro” 


a Mediator without perfect Notions of the Me- 

hoſe falſe Notions which 
do in juſt Conſequence, in the way of ſtrict Rea- 
ſoning, overturn the Foundations of our Service 
either of God or of the Mediator, muſt render our 
Service of either unacceptable, when we do not 
ſee thoſe Conſequences; nay, often cannot ſee 


them : God forbid I ſhould rank thoſe Men with 


the Denicrs of Chriſt's Meſſiaſbip, who only 
deny 
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*, Jer tholf Truths they can't. find be bas reveal'ds 
"Ah 8 the contrary to which, after their beſt Search⸗ 


ey think. he has reveal'd; or thoſe with De- 


niets of Scripture, who only underſtand Scrip- 


ture differently from me; or thoſe witli the De- 


ners of an expreſs Scripture- Doctrine, who on- 


ly. deny my. Senſe. of that Scripture- Doctrine, 


* or, perhaps a Conſequence I deduce from it, 


hich they are not ſharp- ſighted enough to ſee; 
or, which, pollibly, 1 only fancy 1 E, being 
ſeen a little, preſumed a great deal, and fo leap'd 
to the Concſufion. God forbid, that when 
there are Difficulties in the Revelation, either as 
to the Senſe of /ingle Texts, or the Manner of 
reconciling many Texts ſeemingly oppoſite, I 
ſhould — 5 upon me to judge any honeſt and 
good Men that take this or the other Method 
to explain or reconcile thoſe Texts 3. God forbid, 


that in this Controverſy I ſhould judge either of 
the oppoſite Parties, who on the one hand re- 


concile . thoſe. Texts by different Senſes of the 
Words God, Creator, Ec. or by two different 
Natures of. Chriſty, any more than leagged Men 
who differ in their Solutions of oth Scripture 
Difficulties z and a very great Scripture Difficul- 


ty I think this muſt appear to all that have look+ 


ed into their Bibles; except only perhaps to a 
very few ſuperior Underſtandings, who are ge- 
nerally the Rrcheſt in the World from raſh Cen- 
ſures, and a ſupercilious Contempt of thoſe that 
differ from them, which almoſt ever proceeds 
from deep Ignorance of human Nature. 

The moſt, plauſible Argument that ever I 
heard for judging hard of our Neighbours for 
their Differences from us in this matter, is the 
ſevere Cenſure the Apoſtles, particularly St. Jobu 
in his Epiſtles, paſſed on them that denied the 
Ny 7 Great 
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Great Docuines of Chriſt's Sonſhip, his Incar- 


„1 


nation, Cc. But to this I anſwer, | 

| 6 It may be time enough for us to think of 
paſſing theſe Cenſures when we commence Apo- 
ſtles our ſelves, when we are furniſh'd with thoſe 
Gifts which they were to enable them certainly 


to diſtinguiſh the true Doctrines of Chriſtianity, 


to determine therefore who did not adhere to 
them, and even in ſome Caſes with what Mind 


they reſiſted the Evidence for their Truth, which 
they, who had the Gift of diſcerning Spirits, 


might know; a Gift long ſince loſt in the 
Church: Tho' a certain Quality of judging the 
Spirits, which ought never to be but where the 
other is, I am afraid never will. 

(2.) There is a great Difference between de- 
nying the ſame Truth at one time and at ano- 
ther; a thing may be neceſſary to be believed 
at one time, and not at another; v. g. it might 
be neceſſary to believe the true Senſe of Chriſt's 
Sonſhip and Incarnation, at a time when the 
Apoſtles were living, to explain their own Senſe, 
and did continually explain it, and when the 
Language in which thele things were delivered 
was readily underſtood ; and therefore an Oppo- 
fition to theſe Doctrines, was really an Oppo- 
ſition to the Apoſtles Authority, who had proy- 
ed their Miſſion by uncontrolled Miracles, and 
proceeded from a worldly Principle, as a Deſire 
to ſet up an oppoſite Intereſt, and draw away 
Diſciples after them; and yet it may not be ne- 
ceſſary to believe the ſame Truth now, at this 
Diſtance of Time and Place, and with all thoſe 
Diſadvantages we labour under for underſtand- 
ing the Revelation. 

63. There is great Difference between expreſs 
Denial of Scripture Revelation, and Denial of 


a particular Senſe put on that Revelation by a 
22 11 fallible 
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F 
fallible Man: You and I, ſuppoſe, differ in our 
Senſes of ſome Parts of the Revelation; I no 
more deny 
of it, than you do by denying my Senſe, except 


you quit the Suppoſition we ſet out upon, vi, 


that you are a fallible Man as well as I. | 
© (4) There is. a much greater Difference be- 
tween denying a Conſequence from the Reve- 
lation, and denying the expreſs Revelation itſelf; 
every juſt Conſequence from the Revelation 


| ought to be receiv'd by me who ſee it to be ſo; 


} 


bur this is no Reaſon why my Neighbour ſhould 
own it, who does not ſee the Conſequence z and 
T oughr not to judge that his not ſeeing it pro- 
ceeds from Pride and Obſtinacy, when theſe 
don't otherwiſe appear to be the Cauſes, when 


this Difference from me may be ſo eaſily ac- 


counted for otherwiſe, from the different Make 
of our Minds, Sc. but if I ſhould fee Reaſon 
to think that in his Searches he is influenced 
ſomething by Pride, or the like Vices natural to 
us all, I ought not to judge more hardly of -him 
than I do of my ſelf, who have, perhaps, an e- 
qual, or a greater Share of theſe. . See Mr. E- 
vans's admirable Letter concerning Scripture 


5 


Confequences. © | 
(Some of thoſe who have been as hard in 
their Judgments of thoſe that have differed from 
them as any, yet have explained both theſe Points, 
of the Sonſhip of Chriſt, and the Incarnation, 
in a Manner different from the Generality of 


. o 1 


Chriftians in all Ages. The Church, in all A- 
Ber Has taught, that the Son of God, a diſtinct 
erſon from the Father, was incarnate; whereas 
ſome of theſe Perſons have explained away the 
Diſtinction of Perſons, into a mere Figure o 
Speech, and have made the Word Perſon, - 
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plied to 2 the Son, to ſignify either directly no 


mor a Pro or to ſtand for ſome Di. 
Aebi i ib Per) 


ion in the Deity (as they have been pleaſed, 
2 enough, to exprels it) greater, they belie- 
than Thats tho” what it was they could not 
= Others, or perhaps the ſame Perſons, haye 
denied Chriſt's Sonſhup to belong to his Divine 
Nature; and yet they would take it very hard 
if thoſe of their Brethren -who believe Chriſt's 
Eternal Soriſhip, and that as grounded on ſome 
of thoſe very exts in St, Jobu's Epiſtles, which 
feem ar firſt View to make this Doctrine neceſ- 
bay to be believed, ſhould. judge of them as de- 
ing the Sonſhip of Chrilt and therefore as 
unworthy the Communion of Chriſtians, whe: 
ther Civil or Sacred, as St. ** repreſents the 
Heretick: he ſpeaks of to And yet theſe 
might plead againft the others, jult as they both 
o againſt rheir common Adyerſaries, that the 
enſe of Scripture is. Scripture ; that the true 
cripture-Do&rine may be very different from 
15 mere Sound of the Words; that the Doctrine 
of Scripture is no other than what was the 
Mind of the Holy Ghoſt in Scripture, and there- - 
fore thoſe who think this to be the Mind of the 
Holy Ghoſt, muſt think the others don't be+ 
lieve the Doctrine revealed by the Holy Ghoſt 
and therefore, tho' they are deſirous to make 
charitable Allowances for them as they can, and 
won't judge their eternal State, yet they can't 
help 1515 things as they, appear to them, and 


therefore determining * thoſe contradict the 


Doctrine of the Goſp „ Who contradict what 
they Gap t help, RE A to be the Doctrine 
t e Goſpel pel; and. bat 5 Chrilt bas.command 
them to old the Communion; of ſuch, they 


mut do it, WHO 3 Obedience to his 


Commands, 
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ſorts, which depend on their different Degrees 
' of 


('45-)) 
Commands, tho? they leave the Jud of the 
World, and the determining 5 nd De- 


nowledge or Ignorance, Weakneſs or Wil- 
fulneſs, Oc. to him. 

By the time theſe Gentlemen have anſwered 
the Argument thus urged by their own Friends 
againſt them, they will eaſily ſee what Reply 
their common Adverſary might make to it when 
they both urge it againſt him. 213 
| And now, if Chriſt be God, we may ſee the 
wonderful Wiſdom of God in pitching on him 
for our Redeemer; we may ſee God's great 
Love in ſending ſo glorious and divine a Perſon 


to ſave us; we may fee Chriſt's wonderful Con- 


deſcenſion, in taking our Fleſh, living amon 
us, and dying for us; or may learn the Import- 
ance of the Meſſage of the Son of God, and 
how highly he will reſent the Contempt of it; 
we may, learn the Worth of our Souls by the 
Value God has ſet on them; we may learn how 
fit Chriſt is to govern us, and how able to di- 
rect all Affairs for our Good: We ſhould im- 
prove this Doctrine to theſe Purpoſes of Holi- 
neſs, and then we anſwer the great End for 
which 'twas revealed to us; then we have that 
Faith which will be available to our Salvation; 
whereas a meer ſpeculative Belief will ſerve us 
in no ſtead, but ene and heighten our 
Condemnation the laſt Day. Doeſt thou believe 
Chriſt to be God, and yet deſpiſeſt that Errand 
on which he came into the World, trampleſt on 
his Authority, contemneſt his Love and Good- 
neſs, defeateſt the great Purpoſes for which the 
Son of God was mauifeſt in the Fleſh ? 
It were great Preſumption to deſpiſe a Meſ- 
ſage ſent from the Great God, tho' brought by 
any 
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2ny Hand; but how amazing is the Preſumption, 
to deſpiſe a Meſſage brought by the Son of God 
himſelf, and propoſed to. us in ſo mild, gentle, 
and condeſcending a manner 

Let us ſeriouſly conſider our Danger, and no 
Jager neglect the Great Salvation which at the 
firſt began to be ſpoken by the Lord, and was 
confirmed by thoſe that heard him, God alſo 
bearing them witneſs, both with Signs and Won- 
ders, and diverſe Miracles, and Gifts of the Ho- 


© ly Ghoſt, according to his own Will. Upon 


the whole, God manifeſt in the Fleſh, is a Myſtery 
F  Godline/s, and he that underſtands it aright, 


. will be led from thence to/excite in his Mind a 


Love to God and the Lord Chriſt z a Value for 
that Sacrifice Chriſt once offered up, and that 
Interceſſion he continually makes with the Fa- 
ther, and a firm Confidence in God on theſe 


Grounds; he will be led to have high Thoughts 


of the Wiſdom of God diſcover'd'in this whole 
Affair of our Redemption, and will ſee the Rea. 


ſonableneſs and abſolute Neceſſity of b 
17 


to Chriſt's Teaching and Government: All whi 
abundantly demonſtrates the Divinity of Chriſt 
revealed in Scripture not to be an idle Specula- 
tion, but a noble Foundation of Practical Reli- 
gion, and therefore worthy of that Holy Being 
trom whom it proceeded : And this may ſerve 
to take off the Force of one of the moſt plau- 
ſible Arguments againſt the Chriſtian Religion. 


